“A Dead Formalism” The Present Truth 11, 10, p. 154.
IT is eternally true that the only way in which we can ever possibly be separated from this world or from the people of this world, is by the presence of God going ever with us. “So shall we be separated from all the people that are upon the face of the earth.” {PTUK March 7, 1895, p. 154.1}
Just here is the point where a dead formalism enters and takes the place of living faith. People want to be the Lord’s; they want to serve the Lord; they want to go to heaven; and knowing that this requires separation from the world, they “try to give up the world.” But instead of finding the living presence of the Lord by having faith, which of itself would accomplish all that is required and all that the heart can rightly desire, they undertake to separate themselves from the world and from the things that are in the world. This they hope to do by professing religion, joining the church, practising the forms of religion, and “doing their best” to keep the commandments and obey the Scriptures. Not having the living presence of Christ in the heart to accomplish of itself the will of God and to work the works of God, they hope to supply the lack by practising of themselves the forms of religion. But all this is only the form of godliness without the power, and can never bring peace to the mind nor rest to the heart. {PTUK March 7, 1895, p. 154.2}
The profession of religion without the living presence and power of Christ in the heart and manifested in the life, is only a dead formalism. It matters not though it be profession of Christianity itself, and a practice of all the forms of service and of worship that pertain to Christianity; if Christ Himself is not a living presence and power in the heart and life, giving life to all the forms of service and of worship in which we engage, then it is all simply an outward service of mere forms and is therefore only a dead formalism. {PTUK March 7, 1895, p. 154.3}
The forms even of Christianity can never give life to the observer of them. No; life is found only in Christ Himself, by a living faith. And having by living faith found Him who alone is life, He then is life to us and to all the forms too. Then all the service, and all the forms of service of Christ are always a delight. But to practise the forms of God’s service with the hope of getting life, instead of because we have the life of God, is a wearisome and vain procedure and a profitless business. {PTUK March 7, 1895, p. 154.4}
A. T. JONES.

“Calling Things by Their Names” The Present Truth 11, 12, pp. 182, 183.
THE American Sentinel, a vigorous Protestant journal published in New York, has been charged by the Monitor, a Catholic journal, with dealing in “steady and unlimited abuse of the Pope of Rome and the loudly dressed lady who sat on seven hills,” whereupon the Sentinel replies, in part, as follows:— {PTUK March 21, 1895, p. 182.1}
As for what the Monitor calls “the loudly dressed lady who sat on seven hills,” we have never spoken of her as a “lady.” That term does not properly belong to her. It is not the term that the Lord uses in referring to her. The Scripture says that she said of herself, “I shall be a lady,” and that she would be called “The lady of kingdoms;” but what the Scripture itself calls her is a term that is absolutely incompatible with any suggestion of a lady. We shall not quote the scriptures which describe her, lest the Monitor and other Catholic papers should not only charge us with abuse, but worse. We shall therefore cite chapter and verse, and the Monitor and all others can read the words for themselves as the Lord has spoken them; and then let them make their charges as they choose. Here they are: Revelation 17:1-6, 15, 16; 18:2, 3; 19:2. {PTUK March 21, 1895, p. 182.2}
And that the Monitor may the better be prepared to understand the application of these scriptures, we also cite the two standard and popular Roman Catholic authorities—“The Faith of Our Fathers,” p. 131; and “Catholic Belief,” p. 323—both of which say that the Babylon referred to by Peter (1 Peter 5:13) and the early Christians, is Rome. And when the Lord says that she is a harlot herself, and “the mother of harlots and abominations of the earth,” it is not abuse when we say or anybody else says that that is what she is. {PTUK March 21, 1895, p. 182.3}
When the plain statements of the word of God seem to any person to be abusive, then the only proper thing for such person to do is so to change his attitude that that word will not seem so, but can be accepted as the exact truth. To the scribes and Pharisees it no doubt seemed to be very great abuse when Jesus told them that they were hypocrites, whited sepulchres, serpents, and a generation of vipers. It was the truth, though, and instead of persecuting and crucifying him, it would have been far better for them to have acknowledged that it was all true, and changed their course from that of disobedience to that of faith. {PTUK March 21, 1895, p. 183.1}
It is altogether likely that the devil would rather still be called Lucifer—Lightbearer—than to be called Satan—the adversary—and Diabolus—the slanderer. It may be that he thinks the Lord is engaging in “steady and unlimited abuse,” when he insists in continually referring to him by these titles. But be that as it may, it is certain that these titles define precisely what he is; and the Lord, in constantly using these terms, is not in any sense abusing him—he is simply telling the truth. {PTUK March 21, 1895, p. 183.2}
It is just so as between us and the papacy. We have no doubt that the Catholic Church would much rather that we, like most other people, would always refer to her as “the true church,” “a Christian church,” “a branch of the Christian church.” “the Holy Catholic Church,” etc., instead of speaking of her, as the Lord does, as “the man of sin,” “the mystery of iniquity,” “the son of perdition,” “the great harlot,” “Babylon, the mother of harlots and abominations of the earth,” “the beast.” But all these latter things are just what the Lord calls her, and he is right; in all this he simply tells the truth. The Lord is not abusing her when he constantly speaks thus of her—he is simply telling what she is in truth; and neither are we abusing her when we use the terms, and only the terms, which he uses in describing her. {PTUK March 21, 1895, p. 183.3}
We do not intend to abuse the papacy nor anybody else. But we do intend to tell the truth. We do intend to proclaim the truth of God as it is in the word of God, the truth as it is in Jesus Christ. We do intend to proclaim this truth precisely as it is, whether it be concerning the Papacy—the beast—or whether it be concerning apostate Protestantism—the image of the beast. If this truth—the truth of God—should seem to any one to be abusive, let him change his attitude toward the truth, and then it will cease to appear to be abuse. The change must be in him, for the truth of God cannot change nor be changed. {PTUK March 21, 1895, p. 183.4}
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“Catholicism vs. Christianity. Every Man His Own Saviour” The Present Truth 11, 15, pp. 198, 199.
“HOW shall a man be just with God?” This has been the great inquiry of men ever since the days of the man of Uz, and long before. In fact this has been the great inquiry of all men in all ages; it is the great inquiry still; and is yet to be a far more absorbing topic than it is now. {PTUK March 28, 1895, p. 198.1}
At each of the three great religious epochs of the world’s history—the deliverance of Israel from Egyptian bondage; the Apostolic Age; and the Era of the Reformation—this has been the one great question at issue; and in our day it is again to be the great question at issue in the great controversy which is to be the culmination of all questions and of all earthly ages. {PTUK March 28, 1895, p. 198.2}
How then are men made righteous—justified, saved from sin—according to the way of the Papacy?—It is by penance. Proof? Here it is: “Penance, by which the sins that we commit after baptism are forgiven.” “The sacrament of penance, in which the forgiveness of sins is granted to the penitent.”—Catholic Belief, pp. 80, 366. One of these says that penance is the means by which the sins that we commit “after baptism” are forgiven. It is, therefore, important to know when, according to that system, baptism is to be administered; and by this to know how many sins can be committed before baptism. Here is the authoritative statement on that point:— {PTUK March 28, 1895, p. 198.3}
From what has been said, you may well judge how reprehensible is the conduct of Catholic parents who neglect to have their children baptized at the earliest possible moment, thereby risking their own souls, as well as the souls of their innocent offspring.—Faith of Our Fathers, p. 313. {PTUK March 28, 1895, p. 198.4}
Well then, as baptism is to be administered to the child at the earliest possible moment, it were literally impossible for such person ever to commit any sins except after his baptism. And as penance is the means of obtaining the forgiveness of sins committed after baptism, it follows as plainly as that two and two make four, that, according to the Papacy, penance is the way of forgiveness of all sin, is the way of justification, of salvation. There is no escaping this conclusion from these premises. And indeed the Papacy has no desire to escape this conclusion, for this is her specific doctrine. {PTUK March 28, 1895, p. 198.5}
Penance being the means of justification, the way of salvation from sin, what then is penance? Here is the authoritative answer:— {PTUK March 28, 1895, p. 198.6}
In the case of those who have fallen into mortal sin after baptism, when the guilt of such sin and the everlasting punishment due to it are forgiven, there still very often remains a debt of temporal punishment, to be paid by the sinner. This debt remains, not from any imperfection in the power of absolution in the sacrament of penance, nor from any want of efficacy in the atonement of Jesus Christ; but because by God’s will, chastisement for past sins helps us to compensate for the imperfection in our repentance, and serves as a correction.—Catholic Belief, p. 191. {PTUK March 28, 1895, p. 198.7}
Now when the guilt of the sin, and the everlasting punishment due to it, are both forgiven and so have passed from the sinner, and yet he is not saved until a debt of temporal punishment has been paid by himself then upon what does his salvation turn? and who is his saviour?—Plainly his salvation turns altogether upon the punishment; and as this debt of punishment is to be paid by the sinner himself, it just as certainly follows that the sinner is his own saviour. And thus penance, punishment, is the papal way of salvation. {PTUK March 28, 1895, p. 198.8}
Nor is this all—but the Lord Himself is made responsible for it, so that it is literally set forth as the Divine way of salvation and the divine means of justification. For it is plainly said that this debt of punishment, to be paid by the guiltless sinner, remains “because by God’s will chastisement for past sins helps us to compensate [to pay] for the imperfection in our repentance, and serves as a correction.” As the Lord forgives both the guilt and the everlasting punishment of the sin, and yet by his own will has fixed it that the sinner must still pay a debt of punishment in order to be justified and saved, then it is certain that according to the papal system, God has made punishment, which is penance, the means of justification and the way of salvation. {PTUK March 28, 1895, p. 198.9}
And indeed this is also further stated by this same authority, as follows:— {PTUK March 28, 1895, p. 198.10}
From this we see that ... He has not dispensed us from doing with the help of His grace what we can to punish ourselves for the offences and outrages we have offered to God. Good sense tells us that this is both right and just.—Ib., p. 192. {PTUK March 28, 1895, p. 198.11}
Everybody who will think on the subject can easily enough see that instead of its being good sense, it is an utter lack of every element of sound sense that tells a man that it is in any sense either right or just that he should punish himself to save himself from himself. Yet as punishment is the only way of salvation known to the Papacy, and as self is its own saviour, even this thing of a man—punishing himself to save himself from himself is logical enough. And so essentially is punishment—penance—the papal way of salvation that even the dying thief, whom the Lord Jesus Himself pardoned on the cross, is made to do penance. Here are the words:— {PTUK March 28, 1895, p. 198.12}
The pardon granted to the penitent thief in the saving words: “Amen, I says to thee, this day thou shalt be with Me in Paradise” (St. Luke 23:43), can not be taken as proof that we are dispensed by God from doing works of penance. That was a wonderful and special grace granted under extraordinary circumstances, namely, when the blood of redemption was actually being shed upon the cross; moreover, the dying thief, besides bearing testimony to the divinity of Jesus Christ, confessed his guilt, and, in the spirit of penance, suffered the torment of his crucifixion, and the cruel breaking of his limbs, as penalties justly due to his sins.—Ib., p. 193. {PTUK March 28, 1895, p. 199.1}
All this doctrine that men must punish themselves to save themselves springs from the utterly false, even heathenish, idea that God is harsh, stern, forbidding, and exacting, instead of gentle, loving, winning, and merciful. It looks upon Him as so ill-tempered and stern that He has to be “moved” by men’s doings so well that they get Him into a good humour, and by punishment making themselves such pitiable objects that He can finally be persuaded by the Pope, or somebody else, to yield and “save” them. And here is that thought authoritatively expressed: {PTUK March 28, 1895, p. 199.2}
We stand in continual need of actual graces to perform good acts, both before and after being justified.... The good acts, however, done by the help of grace before justification, are not, strictly speaking, meritorious, but serve to smooth the way to justification, to move God.—Ib., pp. 76, 77. {PTUK March 28, 1895, p. 199.3}
Thus by her own showing, the god of the Papacy is of such a disposition and character that it is necessary for men, wicked men, to do “good acts” in order to move him; and then, after they have thus moved him, it is still essential that they shall pay “a debt of temporal punishment,” in order to induce him to allow them the justification which they have so hardly earned. To such a god as that it is no wonder that the Inquisition is a pleasing tribute. {PTUK March 28, 1895, p. 199.4}
This is self-salvation as set forth by the Papacy. Next week we will consider a few scriptures setting forth God’s way of saving men. {PTUK March 28, 1895, p. 199.5}
A. T. JONES.


