“Bible Studies on the Christian Life. The Power of Sin” The Present Truth 12, 40, p. 629.
ALL would find the way of salvation easy if they would make the right calculation at the beginning. Jesus says, “My yoke is easy;” and it is so. He says, “My burden is light;” and it is so. But many people who are in the way do not find His yoke easy nor His burden light. And all the difficulty is that they do not make the right calculation as to the contest that is met in the way. Jesus said: “What king, going to make war against another king, sitteth not down first, and consulteth whether he be able with ten thousand to meet him that cometh against him with twenty thousand? Or else, while the other is yet a great way off, he sendeth an embassage, and desireth conditions of peace.” {PTUK October 1, 1896, p. 629.1}
Many start in the way, and this is the right thing to do. But by not properly estimating the force against them nor their power to meet it, they do not prosper in the way as they should, nor as they expected. They do not rightly estimate the power of sin, nor their power to meet it successfully. In a little while they find themselves failing repeatedly, and then, after many “ups and downs,” they begin to think that that is the way, and then begin to excuse sin, and apologise for it, and try to strike conditions of peace in that sort of experience. But this will never do. Victory can never come that way. {PTUK October 1, 1896, p. 629.2}
No; sit down first, and “consult” as to what are the forces against you, and whether you are able to meet them, and if not able to meet them, then what to do in order to meet them successfully; for no apology, no compromise, no peace, must ever be sought or allowed with sin. “Consult” the chart of the field of battle, the Bible. “Consult” the One who knows, as to the power of the enemy. “Consult” the Great Commander in the field, as to what equipment and what power are essential to assure victory, not only “at last” but at first. Time, even much time, spent in this consultation at the beginning, would be always a gain rather than in any sense a loss. {PTUK October 1, 1896, p. 629.3}
The difficulty does not lie with any one, in any failure to acknowledge the fact of sin. With every one the whole difficulty lies in failure to acknowledge the power of sin. Everybody is willing to admit that he has done wrong,—that he has aimed to do right, but has missed the mark; and this is only to miss the mark. Many are willing to be specific, and to say that they have actually sinned, and are altogether sinners, and to confess it to the Lord. It is well, it is right, to do all this; and yet all this can be done, and, in fact, is done by many, without their acknowledging or confessing the power of sin. {PTUK October 1, 1896, p. 629.4}
Many do all this, and yet depend upon themselves and what is of themselves, to defeat sin. They insist that they could do better if only they had a better chance; but circumstances are unfavourable—the neighbours are bad; the church-members are not all converted, and therefore matters of church or Sabbath-school work are unpleasant and “trying;” their own family relations are not the best. All these things and such as these are counted hindrances to progress in the Christian life; and they themselves could do better and be better Christians if circumstances were only as favourable as they should be. These persons hold that inside they are all right, the good is there; it is outside where the evil lies, and the good that is in them does not have a chance to show itself. If only all the evil influences without, and all opposing circumstances were taken away, then, ah! then, they could easily enough be Christians of just the right kind. {PTUK October 1, 1896, p. 629.5}
But this is all a deception. It is but an argument presented by the deceitfulness of sin. It is not anything outside of us nor around us, but only what is in us, that can hinder us form being Christians of just the right kind. It is only the power of sin working in us that can ever hinder us in the least from being straightforward Christians. And until that power is recognised and confessed, we cannot be delivered from it. But when it is recognizsd and confessed, we can be delivered from it; and just as constantly and just as thoroughly as it is recognised and confessed, just so constantly and so thoroughly can we be delivered from it. And deliverance from the power of sin if Christianity. The life that is delivered from the power of sin is a Christian life in truth, and it cannot be anything else. {PTUK October 1, 1896, p. 629.6}
The word of God has made this as plain as anything can be made. The whole thought of Scripture is to show that there is power in sin. The Scripture does not want men to entertain any other view of sin than that there is power in it, and that this power is absolute so far as man himself is concerned. The statements of Scripture, and the very terms in which these statements are framed, show this. {PTUK October 1, 1896, p. 629.7}
A. T. JONES.

“The Slavery of Sin” The Present Truth 12, 41, pp. 641, 642.
WHERE sin abounded, Romans 5:21 says that “sin hath reigned.” And to reign is “to hold and exercise sovereign power;” “to exercise commanding influence; to dominate; to exercise control over; control as by right or superior force;” “to prevail irresistibly; exist widely or to the exclusion of something else.” That is what the word of God says that sin does in men and with men as they are of themselves. And until that fact is recognised, no man can be delivered from the power of sin. The word used, and translated “reigned,” is a word that signifies and relates to governments and the reign of sovereigns. And when the Word of God thus speaks, it wants us to understand that men in sin are under the government and sovereign power of sin, just as men who are in an earthly kingdom are under the power of that government. {PTUK October 8, 1896, p. 641.1}
Again: the Scripture describes the condition of the sinner thus: “I am carnal, sold under sin.” In these times a man who was sold was a slave, and was in all things absolutely subject to his master. Why, then, is this statement used with reference to men under sin, unless that is the actual condition of men under sin? Yet more than this: this statement was originally written to the saints who were in Rome. The figure was taken from the Roman system of slavery. And when the brethren in Rome read it, it was the system of Roman slavery that was suggested, and that was intended to be suggested, to their minds as an illustration of the condition of the sinner under the power of sin. {PTUK October 8, 1896, p. 641.2}
Now the Roman government was a sheer despotism of the worst sort. The relation of the government to the citizen was such that he was but a slave. Who has not read or heard these words? “The Roman Empire filled the world, and when that empire fell into the hands of a single person, the world became a safe and dreary prison for his enemies: to resist was fatal, and it was impossible to fly.” That was the condition of a citizen under the Roman government; but the figure used in this scripture is not of Roman citizenship but of Roman slavery. And when that was the condition of the Roman citizen, what must have been the condition of the Roman slave! Roman slavery was a system of bondage imposed upon men by a government that stood toward its own citizens as this quotation describes. The slave was confined in the hands of his owner by such a government as this. The master had absolute power in all things, even to life or death, over the slave. The owner could torture his slave to death or kill him out of hand, and no one could question it; for the government, such a government, confirmed the owner in the absolute possession and control of the one whom he had bought with his money. {PTUK October 8, 1896, p. 641.3}
And the figure furnished by that system of government and of slavery, is adopted by the Lord in defining the relationship of the sinner to sin, and the condition of the sinner under the power of sin. And the lesson which we are taught in these words of Scripture, and which we are expected to learn from these words, is not simply the fact of sin, but the power of it. And if people would only see this more and recognise it so, there would be more salvation from sin in the world and among those who profess to be Christian, and there would therefore be much more Christianity in the church. {PTUK October 8, 1896, p. 642.1}
This same thought is expressed in the same way by Jesus, in the following words: “Verily, verily, I say unto you, Whosoever committeth sin is the servant of sin.” This is the way the King James Version reads, and so on the face of the text its force is lost; for when people read it nowadays, they know that the position of a servant is such that he can leave it at any time, and cease to be a servant. Looking at it that way, they decide that they can leave the service of sin at any time, by their own power, and by their own power cease to be servants of sin. {PTUK October 8, 1896, p. 642.2}
But this is not what Jesus said. What He really said is this: “Verily, verily, I say unto you, Whosoever committeth sin is a slave of sin.” The Greek word is doulos, and signifies “properly, a born bondman, or slave.” Note, it is not simply one made a slave; but one born a slave. That is what Jesus said; and that is what the Word says yet to every one that is under the power of sin. Thus in the words of Christ here, as in the other places, it is the power of sin over the sinner, rather than the fact of sin upon Him, that is taught, and that He wants men to understand. And He wants us to understand that this power is properly illustrated only in the system of Roman slavery as it was then in the world. {PTUK October 8, 1896, p. 642.3}
This power is shown to be such that in its reign, in its mastery over the man who knows only the birth to slavery, the natural birth, it keeps him back from doing the good that he would do, and that he loves, and causes him to do the evil that he would not do, and that he hates. For it is written: “I am carnal, that do I not; but what I hate, that do I.” “The good that I would I do not; but the evil which I would not, that I do.” “For to will is present with me; but how to perform that which is good I find not.” {PTUK October 8, 1896, p. 642.4}
But why is this! Why is it that a man does the evil that he hates? Why is it that he does not the good that he would? Why is it that he cannot perform the good that he wills? Oh! “It is not more I that do it, but sin that dwelleth in me.” I would not do it; but sin that dwells in me causes me to do it. I would do good, but sin that dwells in me holds me back, and will not let me do it. “For I delight in the law of God after the inward man: but I see another law in my members, warring against the law of my mind, and bringing me into captivity to the law of sin which is in my members. O wretched man that I am! who shall deliver me?” {PTUK October 8, 1896, p. 642.5}
How could the supreme, sovereign, and absolute power of sin be more plainly shown than it is in the scriptures cited in this article? And how could the complete, abject, and helpless slavery of the man who knows the natural birth be more fully depicted than in these same scriptures? O that men would believe it! O that they would recognise it, and confess it, always! Then they could be delivered. For there is deliverance. There is deliverance as complete as is the captivity. There is freedom as absolute as is the slavery. There is the reign of another power, as certainly supreme and sovereign as was ever the power of sin. But until we recognise and confess the power of sin as the word of God declares it, we cannot know the power of God declares it, we cannot know the power of God as the word of God presents it. Until we acknowledge the complete sovereignty of the power of sin, we cannot acknowledge the complete sovereignty of the power of God. {PTUK October 8, 1896, p. 642.6}
A. T. JONES.
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“The Power of Grace” The Present Truth 12, 42, pp. 661, 662.
THERE is power in grace as certainly as there is power in sin. And there is “much more” power in grace than there is in sin. For “where sin abounded, grace did much more abound.” {PTUK October 15, 1896, p. 661.1}
We have found that there is power in sin to reign over man, and hold him under its dominion. And just as certainly there is power in grace to reign over sin, and hold man under the dominion of grace against all the power of sin. For “where sin abounded, grace did much more abound: that [in order that] as sin hath reigned, ... even so might grace reign.” {PTUK October 15, 1896, p. 661.2}
The word “reign” here applied to grace, is the same word precisely that is applied to sin. It means as to grace precisely what it means as to sin. The definition of “reign” is just as true when referring to grace as when applied to sin: “To hold and exercise power; to exercise commanding influence; to dominate; to prevail irresistibly; exist widely, or to the exclusion of something else.” {PTUK October 15, 1896, p. 661.3}
All this is true of grace as certainly as it is true of sin. As certainly as sin holds and exercises sovereign power, and prevails irresistibly to the exclusion of everything else where it reigns, so certainly grace will hold and exercise sovereign power, and will prevail irresistibly to the exclusion of sin, where it is allowed to reign. For “as sin hath reigned.... even so might grace reign.” “As” and “even so”—think of these expressions. “As” and “even so”—what do these words mean?—They have no other meaning than “to the same extent or degree; in the same way; like; even as; just as.” Like as sin hath reigned,—just as sin hath reigned,—to just that same degree it is intended that grace shall reign, and to that degree grace will reign wherever it is allowed to do so. {PTUK October 15, 1896, p. 661.4}
These expressions emphasise the necessity, before pointed out, that the reign of sin shall be recognized as absolute. The reign of grace must be absolute, or else its purpose will be frustrated. But the reign of sin must be recognised as absolute, or else the reign of grace cannot be so; for just as sin reigned, even so grace. Therefore it is perfectly plain that not to recognise the power and reign of sin as absolute, is to frustrate the grace of God. {PTUK October 15, 1896, p. 661.5}
This is why it is that the Scriptures insist so strongly upon the fact of the power and reign of sin over men. This is why the Lord wants that fact recognised and ever held in mind. The Lord wants men to be absolutely free from sin, and to be the servants of righteousness. But this cannot be, so long as men fail fully to recognise the power and reign of sin. Therefore he tells men over and over and always insists that of themselves they have no power at all against sin; that they are slaves to a power which keeps them from doing the good that they would, and compels them to do the evil which they hate. This the Lord tells to men because it is all true; and he wants men to believe what he tells them as to the power and reign of sin, so that they may know the power and reign of grace. {PTUK October 15, 1896, p. 661.6}
For grace is to reign as fully as ever sin did. The power of sin is to be so broken that the slave is free, and no more serves sin. “Knowing this, that our old man is crucified with him, that the body of sin might be destroyed, that henceforth we should not serve sin.” Men have served sin; they do serve sin. But God has provided that henceforth they shall not serve sin; that they shall be free from sin, and the servants of righteousness only, as formerly they were free from righteousness and the servants of sin only. “For sin shall not have dominion over you: for ye are not under the law, but under grace.” “Where sin abounded, grace did much more abound: that as sin hath reigned unto death, even so might grace reign through righteousness unto eternal life by Jesus Christ our Lord.” {PTUK October 15, 1896, p. 661.7}
It is therefore perfectly plain that to obtain the reign of grace in our behalf, it is essential that we confess the reign of sin. To know the power of grace, it is essential to confess the power of sin. And to insure the continued power and reign of grace, it is essential that there be a continued confession of the power of sin. To insure the absolute reign of grace, it is essential that we continually confess our absolute weakness and helplessness in the presence of the power of sin: to confess that in us “dwells no good thing;” and that we have “no confidence in the flesh.” Then the way is clear for grace to manifest itself. And there being nothing to hinder the power of grace, its reign will be complete. {PTUK October 15, 1896, p. 661.8}
We are constantly to confess our weakness, our absolute helplessness; but we are not to deplore it. Just here is where many miss the right way. They do feel their weakness, they confess that they do; but they do this only to deplore it and fairly to work themselves into discouragement and even despair over it. This is all wrong; this is to take the wrong road entirely. It is right, yes, it is essential, that we confess always our weakness, our absolute helplessness. This is the key of the whole situation. But in stead of deploring it, thank God for it; for Christ says: “My grace is sufficient for thee; for my strength is made perfect in weakness.” Instead of being discouraged by your weakness, glory in it; for it is written, “Most gladly therefore will I rather glory in my infirmities, that the power of Christ may rest upon me.” So long as we feel that we have any strength to cope with sin, we depend upon this instead of upon grace, and so we are defeated; we depend upon ourselves instead of upon the Lord, and so we fail. But when we constantly confess our absolute weakness, and recognise the fixed fact that there is no power, no help, no good thing, in us against the power of sin, then we shall depend wholly upon the Lord: all our hope will, be in grace. And the way being thus fully opened and held unhindered to the work of grace, grace will fully occupy the place, and will reign against all the power of sin. And then “sin shall not have dominion over you: for ye are not under the law, but under grace.” {PTUK October 15, 1896, p. 661.9}
Thus it is that “when I am weak, then am I strong.” It is only when we are weak, that we can possibly be strong. No Christian wants to feel any other way than weak, because then he knows that the way is open for grace to reign; and thus when he is weak, then he is strong—“strong in the Lord, and in the power of his might.” When you feel strong, you are certainly weak; for strength is not of yourself that you can feel it, but of the Lord, that you may believe it. When you feel strong, you think you can stand; but “let him that thinketh he standeth take heed lest he fall.” But when you feel weak and know that you cannot stand, then “he shall be holden up: for God is able to make him stand.” Thank the Lord that you do feel your weakness, and even then believe that your weakness is greater than you feel. And then believe in the Lord’s strength for you, and in His abiding grace to impart this strength to your life, and reign there over all the power of sin—reigning through righteousness unto eternal life by Jesus Christ our Lord. Then as it is the truth of God that “as sin hath reigned, ... even so might grace reign,” and “sin shall not have dominion over you: for ye are... under grace,“—then, under the reign of grace, it will be found just as easy to do right, as under the reign of sin it was easy to do wrong. Then it will be found, indeed, that His yoke is easy, and his burden is light. {PTUK October 15, 1896, p. 662.1}
A. T. JONES.

“Shall It Be Grace or Sin?” The Present Truth 12, 43, pp. 677, 678.
IT can never be repeated too often, that under the reign of grace it is just as easy to do right, as under the reign of sin it is easy to do wrong. This must be so; for if there is not more power in grace than there is in sin, then there can be no salvation from sin. But there is salvation from sin; this no one who believe in Christianity can deny. {PTUK October 22, 1896, p. 677.1}
Yet salvation from sin certainly depends upon there being more power in grace than there is in sin. Then, there being more power in grace than there is in sin, it cannot possibly be otherwise than that wherever the power of grace can have control, it will be just as easy to do right as without this it is easy to do wrong. {PTUK October 22, 1896, p. 677.2}
No man ever yet naturally found it difficult to do wrong. His great difficulty has always been to do right. But this is because man naturally is enslaved to a power—the power of sin—that is absolute in its reign. And so long as that power has sway, it is not only difficult but impossible to do the good that he knows and that he would. But let a mightier power than that have sway, then is it not plain enough that it will be just as easy to serve the will of the mightier power, when it reigns, as it was to serve the will of the other power when it reigned? {PTUK October 22, 1896, p. 677.3}
But grace is not simply more powerful than is sin. If this were indeed all, even then there would be fulness of hope and good cheer to every sinner in the world. But this, good as it would be, is not all; it is not nearly all. There is much more power in grace than there is in sin. For “where sin abounded, grace did much more abound.” And just as much more power in grace than there is in sin, just so much more hope and good cheer there are for every sinner in the world. {PTUK October 22, 1896, p. 677.4}
How much more power, then, is there in grace than there is in sin? Let me think a moment. Let me ask myself a question or two. Whence comes grace?—From God, to be sure. “Grace be unto you, and peace, from God our Father, and from the Lord Jesus Christ.” Whence comes sin?—From the devil, of course. Sin is of the devil; for the devil sinneth from the beginning. Well, then, how much more power is there in grace than there is in sin? It is as plain as A B C that there is just as much more power in grace than there is in sin, as there is more power in God than there is in the devil. It is therefore also perfectly plain that the reign of grace is the reign of God; and that the reign of sin is the reign of Satan. And is it not therefore perfectly plain also, that it is just as easy to serve God by the power of God as it is to serve Satan with the power of Satan? {PTUK October 22, 1896, p. 677.5}
Where the difficulty comes in, in all this, is that so many people try to serve God with the power of Satan. But that can never be done. “Either make the tree good, and his fruit good; or else make the tree corrupt, and his fruit corrupt.” Men cannot gather grapes of thorns, nor figs of thistles. The tree must be made good, root and branch. It must be made new. “Ye must be born again.” “In Christ Jesus neither circumcision availeth anything, nor uncircumcision, but a new creature.” Let no one ever attempt to serve God with anything but the present, living power of God, that makes him a new creature; with nothing but the much more abundant grace that condemns sin in the flesh, and reigns through righteousness unto eternal life by Jesus Christ our Lord. Then the service of God will indeed be in “newness of life;” then it will be found that his yoke is indeed “easy” and his burden “light;” then his service will be found indeed to be with “joy unspeakable and full of glory.” {PTUK October 22, 1896, p. 677.6}
Did Jesus ever find it difficult to do right? Every one will instantly say, No. But why? he was just as human as we are. He took flesh and blood the same as ours. “The Word was made flesh, and dwelt among us.” And the kind of flesh that he was made in this world, was precisely such as was in this world. “In all things it behoved Him to be made like unto His brethren.” “In all things”! It does not say, In all things but one. There is no exception. He was made in all things like as we are. He was of Himself as weak as we are; for He said, “I can of Mine own self do nothing.” {PTUK October 22, 1896, p. 677.7}
Why, then, being in all things like as we are, did He find it always easy to do right?—Because He never trusted to Himself, but His trust was always in God alone. All His dependence was upon the grace of God. He always sought to serve God, only with the power of God. And therefore the Father dwelt in Him, and did the works of righteousness. Therefore it was always easy for Him to do right. But as He is, so are we in this world. He has left us an example, that we should follow His steps. “It is God which worketh in you both to will and to do of His good pleasure,” as well as in Him. All power in heaven and in earth is given unto Him; and He desires that you may be strengthened with all might, according to His glorious power. “In him dwelleth all the fulness of the Godhead bodily;” and He strengthens you with might by His Spirit in the inner man, that Christ may dwell in your heart by faith, that you may be “filled with all the fulness of God.” {PTUK October 22, 1896, p. 677.8}
True, Christ partook of the Divine nature, and so do you if you are a child of promise, and not of the flesh; for by the promises ye are partakers of the Divine nature. There was nothing given to Him in this world, and He had nothing in this world, that is not freely given to you, or that you may not have. {PTUK October 22, 1896, p. 677.9}
All this is in order that you may walk in newness of life; that henceforth you may not serve sin; that you may be the servant of righteousness only; that you may be freed from sin; that sin may not have dominion over you; that you may glorify God on the earth; and that you may be like Jesus. And therefore “unto every one of us is given grace according to the measure of the gift of Christ.... Till we all come in the unity of the faith, and the knowledge of the Son of God, unto a perfect man, unto the measure of the stature of the fulness of Christ.” And I “beseech you also that ye receive not the grace of God in vain.” {PTUK October 22, 1896, p. 677.10}
A. T. JONES.

“Who Shall Reign?” The Present Truth 12, 44, pp. 691, 692.
“THE kingdom of God is within you.” To see that this is a universal truth it is necessary only to read the connection, and know to whom these words were originally spoken. Here is the passage: “And when he was demanded of the Pharisees, when the kingdom of God should come, He answered them and said, The kingdom of God cometh not with observation: neither shall they say, Lo here! or, lo there! for, behold, the kingdom of God is within you.” Luke 17:21, 22. {PTUK October 29, 1896, p. 691.1}
Those Pharisees were not believers in Christ. On the contrary, they were constantly spying upon Him, laying traps for Him, persecuting Him, and laying plans to kill Him. And yet to these and such as these the Lord says, “The kingdom of God is within you.” And when this is true of such as those, it is evident that it is true of everybody in the world; and that it is a universal truth that the kingdom of God is in man. And if God is not recognised and allowed to reign in his kingdom that is within, it matters not to such persons when the outward kingdom and reign may come; they can have no part in it anyhow; it would mean only destruction and perdition to them. {PTUK October 29, 1896, p. 691.2}
Man was made to glorify God. “I have created him for My glory.” Christ came into the world to make manifest the purpose of God in the creation and existence of man; and when He had finished His course upon the earth, He said to the Father, “I have glorified Thee on the earth.” In order to glorify God on the earth, “He emptied Himself.” And when He emptied Himself, and took the form of a servant, and was made in the likeness of men, God dwelt in Him, and worked in Him, and was manifest in Him so entirely that none but God was seen in all His life. And thus be glorified, He made manifest, God on the earth. {PTUK October 29, 1896, p. 691.3}
This is God’s purpose in the creation and existence of man; and this is that which will be manifest in all intelligences in the universe when the grand work of redemption shall have been completed. For when the end comes; when Christ shall have delivered up the kingdom to God, even the Father; when God shall have put all things under Christ’s feet, and so shall have subdued all things unto the Son, “then shall the Son also Himself be subject unto Him that put all things under Him, that God may be all in all.” Then all that will be in any one, or that will be manifest in any one, will be God. And thus God being all in each one, He will be all in all of them. This was God’s purpose concerning man when He created him. The purpose was that God, and God alone, should be manifest in the man. The purpose was that God should dwell in him and walk in him, that God alone should reign in him and rule over him. This was the condition of the man when God put him upon the earth and in the garden. Thus God established His temple, His throne, and His kingdom, in man. And thus it is that to all mankind it is true that “the kingdom of God is within you.” {PTUK October 29, 1896, p. 691.4}
Yet the Lord made man free. God cannot have any compulsory or necessitous service. And to be happy, even with God, man must be free. His service, even to God, to be happy service must be from choice, willingly and freely made. “If ye be willing and obedient, ye shall eat the good of the land.” Whosoever will, let him come. And in the nature of things, freedom of choice to serve the Lord, carries with it freedom of choice not to do so. When God established His kingdom in man to reign there, He would reign there, He could reign there, only upon the man’s choice. And the Lord put the man in the garden, and arranged everything there for the exercise of his freedom of choice. He put the tree of knowledge of good and evil in the midst of the garden, and with no boundary about it. Access to this tree was left as open as to any others, except in the word of the Lord, “Thou shalt not eat of it.” And whether he would eat of it or not was for the man to choose. {PTUK October 29, 1896, p. 691.5}
And the man did choose the wrong way. And he did this by choosing to follow the will and the way of another than God. And in so choosing, he did choose that another than God should have a place in him. And thus be allowed a usurper to enter this kingdom of God, and occupy the throne there, and demand worship in this temple that was in him. Yet the kingdom is of right the Lord’s, even though the usurper has occupied it. The throne is the Lord’s, even though the usurper sits upon it. Solomon sat on the throne of the Lord; and it was still the throne of the Lord, though Solomon afterward sat upon it in iniquity. The temple is of right the Lord’s, even though a false god is there, and a false worship be conducted there. It is “in the temple of God” that the great usurper sits “as God,” “showing himself that he is God.” Thus it is that the kingdom is God’s, even though the usurper be ruling in it; and the throne is the Lord’s, even though the usurper be occupying it. And thus it is true that to every man that cometh into the world the word is spoken, “The kingdom of God is within you.” {PTUK October 29, 1896, p. 691.6}
Then the further question comes to every man that cometh into the world, Who shall reign in this kingdom? Will you have the usurper to reign there? or will you allow the rightful King to reign there? Will you have the usurper to reign there only to your ruin? or will you have the rightful King reign there only to salvation? Shall the usurper occupy the throne only in iniquity? or shall the rightful Lord occupy it only in righteousness? Shall the usurper rule only to shame? or will you have the One “whose right it is” to rule there only to glory, both present and eternal? This is the consideration that presents itself to the constant thought and the ever present choice of all mankind. And therefore the living and ever-present word is, “Choose ye this day whom ye will serve.” “To-day if ye will hear his voice, harden not your hearts.” To-day, “while it is called To-day,” “if ye will hear His voice, harden not your hearts.” “Now is the accepted time; ... now is the day of salvation.” {PTUK October 29, 1896, p. 691.7}
“The kingdom of God is within you.” Who shall reign in this kingdom in you? Who shall reign there “now,” “to-day,” “While it is called To-day”? Choose ye, choose ye, “choose ye this day” who. All that the rightful King asks of you, that He may take His own place in His own kingdom, and reign there, is that by an active, intelligent choice, you shall now choose Him to reign. For, “Behold, I stand at the door, and knock: if any man hear My voice, and open the door, I will come in to him.” “My Father will love him, and we will come unto him, and make our abode with him.” “I will dwell in them and walk in them, and they shall be My people, and I will be their God.” “I will put My laws into their mind, and write them in their hearts.” “I will be thy King.” Then in its full, true, and rightful sense, will the kingdom of God be in you; for there is the kingdom, and there will then be the King, the throne, and the laws of the kingdom. {PTUK October 29, 1896, p. 692.1}
“The kingdom of God is within you.” Choose ye this day who shall sit and rule in that kingdom. Choose that the rightful King shall have His own place in his own kingdom. He cannot reign there without your choice. Upon your choice He will reign; He will reign the King that He is, with the power that is His—with power “by His Spirit in the inner man; that Christ may dwell in your hearts by faith; ... that ye might be filled with all the fulness of God.” Then God will be manifest in you, and you will glorify God on the earth. {PTUK October 29, 1896, p. 692.2}
This was the purpose of God when He created man at the first; and this is His purpose in creating him again in Christ Jesus. Choose ye this day that this purpose shall be met in you. And not to choose is to choose. Not to choose that God shall reign, is to choose that he shall not reign. And to choose that God shall not reign, is to choose that Satan—the usurper—shall reign. Not to choose that God shall be glorified in you, is to choose that he shall not be glorified in you. And to choose that God shall not be glorified in you, is to choose that Satan shall be glorified in you. And for God to be glorified in you, self must be emptied, that God may be all. Self must be emptied in all, that God may be all in all. {PTUK October 29, 1896, p. 692.3}
A. T. JONES.


